2o                 Panchapadika

dhyasa', there can be only the adhyaasa of the properties"
Eg deafness is a property of the ear, but is cognised as an
attribi te of the person. In the same way we can also have
the adhyasa that involves the properties of the subject.

"Now, if the subject is pure conssiousness, how can it
have properties and can there be the adhyaasa of these pro-
perties ?

'Ananda' (Bliss), 'Vishayaanubhava' (experience) and
^ityatva^ (eternality are the properties of conciousness.
Eventhough they can not be separated there is nothing
wrong in saying that the properties of consciousnes also
can be adhyasta. These properties constitute the very nature
of consciousness. Yet they appear as if they are many pJO
perties only in the 'antah Karana Vrtty Upaadhf (condi-
tioned psychosis).

Adhyaasa requires a similarity between the two obje-
cts ; and this similarity must be found in the case of the
parts of the object. But when. the self in concerned such
an 'avayava saadrisya' (similarity of parts) cannot be found.
So, when we speak of Kartritva for the self, we admit that
it is due to the upaadhi called the ahankara. Though this
'bhrama' (illusion) has such a cause in the upaadhi, it is a
fact that the 'sadrisya adhyaasa' does not have an upadhi.
For the adhyaasa of the body etc., there is no 'sopadhika
bhramatva'. As such it is impossible to say that the enti-
ties from ahankaara to the body are adhyasta on the perci-
pient. This impossibility has been accepted and recognised
by Padmapaada.

Suppose, we know the smell of the 'Ketaki gandha7
and we also know that the' sarpa Gandha' is similar to it,